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�/�v�����µ�š�µ�u�v���î�ì�î�í���š�Z�����h�Z���[�•���>���P�����]���•���}�(���^�o���À���Œ�Ç���š���•�l���P�Œ�}�µ�‰���o���µ�v���Z�������������Z�µ�Œ���Z-wide consultation to 



Slavery and also affirmative action in relation to Recruitment and Representation at all levels of 
the URC. 
 

1. ENALA BHEBHE  Wessex 
2. SANDRA ACKROYD Thames North 
3. PHILIPPA OSEI  Thames North 
4. DARNETTE WHITBY- REID Thames North 
5. SHARON HENRIQUEZ Southern 
6. SUSAN BRANCH Mersey 
7. EVERTON TALKER Thames North 
8. LORRAINE DOWNER Thames North 
9. TUNDI BIYI Eastern 
10. PAT POINEN Northern 
11. AFTAB MUGHAL North Western 
12. BEVERLEY HUMPHREYS Synod of Wales 
13. PATRICIA AKOLI Thames North 
14. REVD ZAIDIE ORR Yorkshire 
15. REVD JOHN CAMPBELL Thames North 
16. REVD HENRIETTA WENTINK South Western 
17. REVD FRANCIS ACKROYD Thames North 
18. REVD TESSA HENRY-ROBINSON Thames North 
19. REVD ANDREW MUDHARARA East Midlands 
20. REVD SHAHBAZ JAVED Thames North 
21. REVD SAMUEL SILUNGWE East Midlands 

 
 

Response 3 
 
It is undeniable that the slave trade was a great evil.  We can and should acknowledge the horrors 
of slavery and the fact that this country has benefitted from the financial gain of this evil trade. 

 



We accept that action must be undertaken, this should not just be a �^�š���o�l�]�v�P �•�Z�}�‰�_�����µ�š���Á�� query 
whether this document and resolution is the most positive and practical way of addressing what 
has happened in the past and continues today. Does this address the wider issue of race relations? 
The important thing is to turn words into actions to ensure equality and inclusivity. 

The transatlantic slave trade was an absolutely awful part of our history but there have been many 
other injustices in UK history over the centuries, e.g. Highland clearances where Scots were shipped 
to Canada and Australia being just one such injustice.  The question of reparation is difficult too. 
It is difficult to assess how we can quantify and make reparation given all the injustices of the past. 

We also question whether it is productive to look backwards over our shoulders when we have 
major issues affecting the present and the future, such as ongoing concerns on climate change and 
the present day humanitarian crises in Syria and Afghanistan. These issues need addressing and 
we bear a real measure of responsibility for future generations. 

We do lament the injustice of slavery, then and now, and we must work towards ensuring this does 
not happen ever again. However, we do not feel an apology as







towards working out how they will be made. 14 voted for and 5 voted against. The proposal 
was therefore �����Œ�Œ�]�����X�[ 

 
Among the many significant contributions to the 



people of all colours, by no means least in Africa. Most European countries provided white 
slaves for the Roman market. The little village of Dyflin on the east coast of the present-day 
Republic of Ireland grew to become the thriving capital city of Dublin as the centre of the 
Viking slave trade. Most of these slaves were white Anglo Saxons and Irish; many were 
shipped east to the non-white 



public apology which helps to symbolise contrition



Church which had direct involvement with the trade, unlike the URC and its 



 
We support the proposal to offer an apology and the wording of the draft Apology and Confession. 
We are proud to be part of a church that is prepared to address difficult subjects and to stand up to 
be counted on the issues of justice that it considers to be important. 

 

3. How do you feel about the proposal for the URC to offer some form of reparations (repairing 
justice) in relation to the legacies of transatlantic slavery? 

 
We support the direction of travel outlined in the Consultation Document and look forward to 
seeing what this might look like in practice as these discussions develop. 
 

4. What specific ideas for



I think it would be better if the URC was very targeted and specific in anything it does, rather than 
get caught up in some big nation apology thing which Daily Mail readers will tear to pieces! 
 
 

Response 12 

 

1.  We think �]�š�[�• extremely important work. �/�š�[�• vital that the church understands its history well, 
what has been done well and what was done wrong. This helps us keep growing in our faith. 
We feel that it is good that the church has looked into slavery and made congregations 
aware of it. We think this is very important. Acknowledging what happened and 
labelling it as unjustifiable and indefensible is a good start, but it must be backed up with 
practical action to show we are committed to loving God fully and our neighbours as 
ourselves as Jesus taught us (Matt 22:36-40). 

2. We do not feel �Z���‰�}�o�}�P�Ç�[ �}�Œ���Z���}�v�(���•�•�]�}�v�[ is the right word for referring to the past believing as 
individuals we cannot apologise for something we were not directly responsible for. As a 
congregation we are deeply saddened that slavery happened. We acknowledge that our 
ancestors and forebears of the church were likely to havehave



I also made the link with the story of John Newton and his hymn �Z���u���Ì�]�v�P �'�Œ�������[�U and his 
conversion from being a former sea captain whose life was turned upside down. He realised how 
much 

 
 

    
   



Response 16 

 
1. What is your response 



 
One person, who was open to the idea of reparations, was concerned whether the money would 
get to the place where it was intended.   
Two people who did not wish the denomination to make an apology also said there is no racism in 
the URC and opposed the paying of reparations. 
Several people wanted to raise instead the issue of modern-day slavery

day

day day



 
It is not �š�Z�����h�Z���[�•���‰�o������ to offer reparations. The congregational church took no part in slavery. 
Who would you offer reparations to? 

 
4. What specific ideas for repairing justice would you like to see implemented in your local 

community (and/or beyond)? 

 
By standing up against all forms of slavery, and all forms of discrimination, but please do not feel 
guilty for others actions that, at the time, campaigned against. Empathize and support. 
 

 

Response 18 

 
How do we respond to what we have read? 

First and foremost, we acknowledge the painful legacy of slavery and the hurt that continues to 
be felt. This must be recognized and none of the questions raised in this response should detract 
from that reality. 

We want to continue to listen to those who have been affected by this legacy. A response is 
required embracing some, if not all, of the following: 

�x Acknowledgement and support of those affected 

�x Sorrow for what has happened in the past 

�x Just and proportionate appraisal of the benefits to some, of this legacy 

�x Positive and creative action indicating our resolution to respond positively 

But the response must also be tempered by more careful consideration as the Consultation 
Document raises many difficult questions that deserve 

more



new humanity) shall all be made ���o�]�À���_ (I Corinthians 15:22). So, the New Testament gives a 
universally binding narrative, both in its negative and positive aspects. The contrast between the 
divisive narrative of Critical Theory and the universally binding narrative of the New Testament 
cannot be overstressed. 

The Biblical narrative of �^�}�Œ�]�P�]�v���o �•�]�v�_ might seem simplistic. It is certainly straightforward. But 
by its universal application, it embraces a complexity of human experience. Sin affects all 



But, more tellingly, the narrative omits a huge part of both the wider operation of the triangular 
trade and how it took root and operated in Africa itself. 

Slavery was not imposed in Africa by Europeans and the Atlantic slave trade did not �^�Œ���À�]�À�� the 
institution of �•�o���À���Œ�Ç�_ as the document asserts. Slavery was already long-established in many west 
and central African societies, such as among the Allada, Asante, Fula, Hausa, Jolof, Swahili and 
Yoruba and in kingdoms like Benin, Dahomey, Kongo, Senegambia, Songhay, and many other 
places. 
There was routine enslavement of debtors, criminals, prisoners and anyone else who had fallen 
foul of moral conventions. These are the people who provided a pool of unfortunate souls who 
were then caught up in the Atlantic trade when opportunity arose. 
 
The ���}���µ�u���v�š�[�• narrative falls into the trap of 



class, albeit unrestrained by the political class of the time - to begin with. 

It is worth noting, at this point, that a conscious national policy to colonise Africa did not gain 
traction among European powers until the late 19th century, many years after the slave trade 
had officially and legally been abolished by most European nations. 
The shortcomings of the ���}���µ�u���v�š�[�• historical narrative are explained by its concentration, of 
necessity, on the role (and response) of British people from a British denomination (Let the 
Belgians, Arabs and Africans make their own response). But framing the discussion without 
reference to ALL the facts will, inevitably, skew any conclusion. If we only talk of �^���Œ�]�š�]�•�Z �•�Z�]�‰�•�_ 
we will, unsurprisingly, arrive at an explanation purely in terms of British racism. If we take into 
account the complicity of African elites in slave trading, our conclusions about the reasons for the 
trade will be modified accordingly. Therefore, any correction of the ���}���µ�u���v�š�[�• historical omissions 
will also change, fundamentally, the basis on which we respond to the legacy of slavery. 

Although the slave trade tacitly encompassed racist impulses and reinforced those impulses (its 
victims were entirely of a particular ethnicity, after all), the uncomfortable facts of its complete 
history lead us to a more nuanced interpretation and conclusion: that the trade was not based 
solely on race but was also inflicted on the dispossessed and poor of Africa by a mercantile class of 
diverse racial make-up: 





accordingly. An apology by a particular national government might also be ruled out because it 
was an economic class war, often played out within nations not by nations. 
Within nations, various classes 





compensate the descendants of former slaves (having already paid out to slave owners) would this 
be just? Surely not. So tackling payments to slave owners is a better starting point tha461.atackling

 

 



�^�‰�Œ�]�À�]�o���P���_�����v�� institutions supposedly steeped in institutional racism). Which begs a massive 
question whether there are other causes of racism that are much more pressing in our day and 
age than the legacy of slavery? 

When we consider the concept of privilege the problem for many not-so-advantaged white people 
is that they actually feel only marginally more privileged than people from ethnic minorities (if 
at all!). White privilege is real: white people very rarely experience discrimination in the UK 
because of the colour of their skin. But racism is also part of a complex and infinite range of 
discriminations. All individuals may suffer a form of discrimination on a micro level, albeit hurtful 
and demeaning. We recognize that Black people experience this much more because of racism. 

But the discriminations occurring on 

 

occurring



Is racism addressed by the divisive identity politics of Critical Race Theory or rather a Gospel 
imperative that there is no distinction between slaves and, free, Jew and Gentile, black and white, 
male and female? �^�t�� are all one in Christ �:���•�µ�•�_ (Galatians 3:28) when we are forgiven through 
���Z�Œ�]�•�š�[�• 

 Christ

and

 

  (Galatians(Galatians





taught nothing of this appalling local history. Other local history such as the Dissolution of local 
monasteries and the Monmouth Rebellion was taugh5.32 841.9waLas



unwillingness to listen to the pain of our African and Caribbean sisters and brothers, and our silence 
in the face of racism and injustice today. 
 
I would also like the Church to encourage and support concrete actions by herself and others, not 
just offering words. 

Two important actions are as follows. 

 
Firstly, the soonest removal of symbols of glorification of slave owners and their slave capital 
inheritance where they can easily be physically removed, and prominent notices of apologies and 
acknowledgements where such assets are too big to be removed. The recent jury verdict in Bristol 





Higher Widdle, near ���µ�Œ�Ç�U�����µ�P�X���í�_ 

The context of �š�Z�]�•�� �Z�u���v�Z�µ�v�š�[��becomes clear to anyone availing themselves of John �t���o�o���Œ�[�• 
excellent book, �Z�d�Z�� real Oliver Twist: Robert Blincoe: A life that illuminates an ���P���[. 
�t���o�o���Œ�[�• contention was that Cgy12 Tf 116.9 700.78 Td [(c)3(o)7(n)5(t)5(e)8(n)5(t)-4(bon4l92 r)-196(an)-5(yo)10(n)-4(e)]TJ ET Q q 0 0 595.32 841.08ontentbon4l92 r an at 



made them the property of the factory owner. 
 
John Brown, the author of Robert Blincoe's Memoir, explained how eighty children were taken from 
St. Pancras Workhouse: "In the summer of 1799 a rumour circulated that there was going to be an 
agreement between the church wardens and the overseers of St. Pancras Workhouse and the 
owner of a great cotton mill, near Nottingham. The children were told that when they arrived at 
the cotton mill, they would be transformed into ladies and gentlemen: that they would be fed on 
roast beef and plum pudding, be allowed to ride their masters' horses, and have silver watches, 
and plenty of cash in their pockets. In August 1799, eighty boys and girls, who were seven years old, 
or were considered to be that age, became parish apprentices till they had acquired the age of 
twenty-one." 
 
Robert Blincoe was disappointed when he arrived at Lowdam Mill, ten miles from Nottingham. 
"There was no cloth laid on the tables, to which the newcomers had been accustomed in the 
workhouse - no plates, nor knives, nor forks. At a signal given, the apprentices rushed to this door, 
and each, as he made way, received his portion, and withdrew to his place at the table. Blincoe was 
startled, seeing the boys pull out the fore-part of their shirts, and holding it up with both hands, 
received the hot boiled potatoes allotted for their supper. The girls, less indecently, held up their 
dirty, greasy aprons,



at Penny Dam near Preston. Later his brother was also sent to work in a mill. The parents did not 
know where Samuel and his brother were. The loss of her children, so preyed on the mind of 
Samuel's mother that it brought on insanity, and she died in a state of madness." 

Owners of large textile mills purchased large numbers of children from workhouses in all the large 
towns and cities. By the late 1790s about a third of the workers in the cotton industry were pauper 
apprentices. Child workers were especially predominant in large factories in rural areas. For 
example, in 1797, of the 310 wortkers employed by Birch Robinson & Co in the village of 
Backbarrow, 210 were parish apprentices. However, in the major textile towns, such as Manchester 
and Oldham, parish apprenticeships was fairly uncommon. 
 
 
Sarah Carpenter, interviewed in The Ashton Chronicle (23rd June, 1849) 

My father was a glass blower. When I was eight years old my father died and our family had to go 
to the Bristol Workhouse. My brother was sent from Bristol workhouse in the same way as    many 
other children were - cart-loads at a time. My mother did not know where he was for two years. 
He was taken off in the dead of night without her knowledge, and the parish officers would never 
tell her where he was. 
 
It was the mother of Joseph Russell who first found out where the children were, and told my 
mother. We set off together, my mother and I, we walked the whole way from Bristol to Cressbrook 
Mill in Derbyshire. We were many days on the road. 

Mrs. Newton fondled over my mother when we arrived. My mother had brought her a present of 
little glass ornaments. She got these ornaments from some of the workmen, thinking they would 
be a very nice present to carry to the mistress at Cressbrook, for her kindness to my brother. My 
brother told me that Mrs. Newton's fondling was all a blind; but I was so young and foolish, and so 
glad to see him again; that I did not heed what he said, and could not be persuaded to leave him. 
They would not let me stay unless I would take the shilling binding money. I took the shilling and I 
was very proud of it. 
 
They took me into the counting house and showed me a piece of paper with a red sealed horse on 
which they told me to touch, and then to make a cross, which I did. This meant I had to stay at 
Cressbrook Mill till I was twenty one. 
 



 
The same year my mother died, I being between six and seven years of age, there came a man 
looking for a number of parish apprentices. We were all 





the zoom consultation/discussion. There was no opportunity to talk about reparation and no 
opinions given. I did pass on all the information by email and also made available printed copies for 
people to read, however some commented that it was "long and involved". Another comment was 
that rather than focusing on the past we should be concentrating on "modern slavery", �r and my 
reply that this consultation was leading to that was largely ignored. 
Conclusion �r (my own) we definitely need more education. I have separated the cultures as I think 
that might be useful to your thinking. 
 
Response 28 
 
1. Transatlantic slavery is a fact of history �r which we now consider abominable. It was a practice 

that we cannot approve of. 
 

2. A URC apology ... it is hard to apologize for something that was done by other people long 
ago. However, we recognize the need to acknowledge the practice of the transatlantic slave 
trade as utterly wrong. And 'apology' can and should be made for the ongoing effects of the 
history of the transatlantic slave trade �r and that apology must mean that we look at our 
awareness and attitudes now. 

 
3. We must commit to a future that is different �r and thq 0re W* n6 st

 





and its continuing legacies? And what is your response to the draft Apology and Confession 
proposed by the Task Group? 

 Again, a mixed response with some feeling that this was a long overdue apology, with some 
surprised to hear that the Baptist Union had offered a similar apology many years ago. 
Several people voiced concerned at the use of the word Apology, wanting to reframe this as 
an Acknowledgment or Acceptance that this dreadful trade took place. 

 
3. How do you feel 



�x Overall our view is that the Transatlantic Slave Trade was an evil, but an evil of the past. We 
cannot change what happened then but we can and should learn from it so that it NEVER 
happens again. 

�x Unfortunately slavery itself is not a thing of the past. 



I also feel that if we are to offer some financial response this would be best done through funding 
charities involved in modern slavery. In1.7 T1855l Td [(t)-4(h)-n

this
  

response



2. How do you feel about the proposal for the URC to offer an apology for transatlantic slavery 
and its continuing legacies? And what is your response to the draft Apology and Confession 
proposed by the Task Group? 

There was a sense that the legal 



Response 37 
 
The Leadership Team has discussed the documents related to the Legacy of Slavery issued by the 
denomination. 
We are in full agreement with and embrace the proposed Apology and Confession to be presented 
to the General Assembly at Swanwick. 
We acknowledge that as members of a predominantly white, Western society we enjoy a lifestyle 
developed from a prosperity built on the exploitation and inhuman treatment of our black 
brothers and sisters. We recognise the collective trauma which has embedded itself in the 
consciousness of 'black culture' over the centuries and wish to do whatever we can to bring about 
healing and justice. 
We abhor all forms of slavery, both historical and contemporary, and will work to build attitudes 
within our own communities which uphold the dignity and value of all people of all races and 
creeds. 
 
Response 38 
We received the documents and the consultation video discussed as soon as they were issued. 
They were asked to bring their views to a �d�Œ�µ�•�š�����•�[��Meeting which was held last night in order that 
a collective response could be forwarded to your team. 
 
Question 1 
There was overwhelming appreciation of the work done and the materials produced. Trustees felt 
that the URC can be congratulated for the depth of detail which had gone into producing the 
background to the debate. Several expressed the view that the team can be regarded as �^���Z������ 
of the �(�]���o���_�X 
 
Question 2 
It was felt that our views were reflected in the responses already compiled and forwarded to us. 
This is an enormous task and the draft Apology and Confession expresses the difficulties and 
sensitivities very aptly. It adopts the appropriate tone and it requests forgiveness in the right 
manner. 
 
Question 3 
This was felt to be a question which would divide opinion. Trustees felt that this would need to be 
done step by step and shared with other denominations so that reparation is seen to be done by 
all Christians. 
 
Question 4 
As an Ecumenical Partnership (URC/Methodist) we propose to be conscious of future information 
from both denominations. It was felt that the Methodist guidance �Á���•���^�v�}�š��in the same �o�����P�µ���_ 
as the materials from the Task Group. As a church, we attempt to incorporate the idea of a rainbow 



nation into our work and are planning to incorporate this theme into some new artwork. 
 
In summary we feel that the Task �'�Œ�}�µ�‰�[�• publications have been laudable. The work needs to go 
public. It needs to be kept � �̂o�]�À���_���]�v all 
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the document produced �r which I fully support. 
 
Just a question �r why Apology and Confession? Confession and Apology seems a more logical order. 
It works better for me. We have to know what is wrong and own it before we apologise. However 
I recognise that for some it might read better as it  

 

 



 
You will not be unaware that the Church of England has come under attack for the approach of its 



 
I feel in no way responsible for the antics of the British aristocracy, who for generations have 
wielded power to their own advantage. My family, although white, were also victims. The slave 
trade funded the industrial revolution, and various enclosures acts allowed the slave traders to 
become wealthy landowners. Tenant farmers are still to this day paying rent for the privilege of 
growing our food. My grandfather, as a teenager worked as a scavenger in a cotton mill, crawling 
about risking life and limb under moving machinery, to gather fallen pieces of cotton. 
 
There are many inequalities in society, and we need to work to give opportunities to everyone, 
whatever their ethnic background, and to erode unearned privilege. But let us do it in a spirit of 
love, to one another, to all men, but not in a spirit of blame and contrition. 
 
Like you my grandparents were brought up in poverty. My grandfather was working in the coal 
mines at eight years of age. Lord Bute made plenty of money from coal. We all agree with the end 
of slavery and that black lives matter as well as white, or yellow ,or brown but like you I feel that 
the URC are just bringing up another thing to beat  

 

tot o

 



but also because of the very short period given for the response. 

Living and working in Liverpool, we are aware of the history of Slavery and how our city was 
involved. We are proud that our city has been proactive in tackling the problem for many years. 
We have a Slavery Museum and there have been tours round relevant sites. There has been a 
suggestion that instead of changing street names, blue plaques should be put up with useful 
information. 
We are pleased that the URC is tackling the problem of Slavery, which fills us with horror. However, 
we feel we live in a very different world which makes it difficult to totally empathise. 
Racism is still a huge problem in Great Britain and the world today and must be recognised. Young 
children are not racist but accepting. It is adults who pass on these ideas. 
Reparation is difficult �t yes, we must tell people that we recognise the wrongs of past years, but 
any funds should be spent to stop the �Z�^�o���À���Œ�Ç�[ of today and used to educate people so that we 
accept that we all matter whatever our colour. 

 

Response 45 
 
Our Church has now had the 



forms of slavery which still exist in the world today. 
 
Response 46 
 
Thank you very much for your work in this area and the information you have sent us. 
 
We support your work and agree with the need for apology. However there is no mention in the 
material of the slavery that still goes on: workers kept as slaves in this country and living in fear 
that if they speak out they will be sent home; young people trafficked from other countries for the 
British sex trade. 

 
Much as we need to apologise for the past, we also need to help those who are suffering now, to 
ensure that in 20 �Ç�����Œ�•�[ time we are not apologising to them for doing nothing. 
 
What commitments can we make as a church to educating ourselves about what slavery looks like 
in this country, and where to go with our questions if we see something that makes us suspicious? 
 
 
Response 47 
 



and Manchester, but with little direct experience ourselves it is important that we recognise how 
sheltered we have been from facing the legacies of slavery. Other associated topics seen as 
important were the controversial issue of cutting Foreign Aid and the failure to distribute 
Coronavirus Vaccines equitably. 
 
Response 48 
 
I have been thinking about how to constructively broach the Legacies of Slavery discussion in our 
Church Meeting in a way that helps members to open up a discussion about racism and the impact 
of slavery. In an increasingly �u�µ�o�š�]�r���š�Z�v�]�� local church this is an important discussion, but not one 
to embark on lightly. I am still not clear to how to do this 





the white members of our church have continue to have benefited from the slave trade and that 
the slave trade was wrong and a sin against black people. We felt why has it taken this long to act 
however we acknowledge it remain a controversial and painful issue but that the draft apology and 
confession seems to meet the right tone and wording as a response to this sin. 

 

3.  How do you feel about the proposal for the URC to offer some form of reparations 
(repairing justice) in relation to the legacies of transatlantic slavery?  

It is right that this needs to be addressed and maybe offering some funding/grants or project to 
help build bridges and address the issue is needed but how that works we were unsure. 
 

4.  What specific ideas for repairing justice would you like to see implemented in your local 
community (and/or beyond)? 

We need to work in providing a welcoming inclusive anti- racist Christian fellowship and witness to 
the community. We will need to consider this question more at future church meetings. 
 
Response 52 
 
(We) endorse the work and engagement of URC concerning the Legacies of Slavery, but were 
concerned that more should be undertaken to combat modern slavery. 
 

Response 53 

 
The conditions of the pandemic have limited the opportunities for our Congregation to meet 
together and our next meeting will address the issue of registering for Same Sex marriage. We are 
unable to provide a response from a Congregational Meeting before the deadline. Whilst I am sure 
the members of our church would strongly support any statement that is against racism I wonder 
if there would be much enthusiasm for the process of apologising to a rather vaguely defined group 
of people about things that happened in former generations with a rather vague connection to the 
church. 

 

to
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4: We have no first hand



Response 56 
 
I write to protest in the strongest terms about the suggestion that the URC should apologise for 
historic abuses. This is the very worst type of pointless, politically correct virtue signalling, that 
makes us a laughing stock. It can achieve nothing because we are talking about history and that 
�����v�[�š be changed. One should never and can never judge history by present day values. 

 
As an Elder for well over 40 years, if the Church were to apologise on my behalf I would 

 





will have the services of an ordained Minister infrequently. We are now also informed that an 
ordained Minister might not be 
available in the event of a funeral and I presume there will be no way an ordained Minister will visit 
or attend a member prior to death. To someone who has been e member for over 60 years it 
comes as a great shock. There is also so much needs fixing to help people living in the here and 
now, I 



produce an intelligent redraft. Too bad if this provokes a schism within the URC �r it would serve 
them right for trying to be trendy! 

 

Response 62  

 

1. What is your response to the �h�Z���[�• work and engagement with the Legacies of (transatlantic) 
Slavery as outlined in the video presentation and consultation overview paper? 
 

�x I 



slaves). 
 

�x And then there are horrifying aspects like human trafficking and the bonded labour of 
children, which seem straight from Hell. Altogether there are umpteen millions of hapless 
�Z�•�o���À���•�[ today, some simply to boost the bottom-line of their owners (or de facto 
controllers) but some trapped and treated in the most appalling ways. The difference 
between being owned as a 





land in the UK (near Bristol?) and in Ghana and in Jamaica (say) and provided some suitable 
trees from all three continents to grow on the patches (we might have to source the trees 
through Kew). It does not have to be a large project but could be a symbol of hope in 
dangerous times, like Jeremiah buying a field. 

 
Response 63 

 
A small group of us met on Zoom and having read the document ourselves then watched the video 
together before sharing our thoughts on the questions. I hope that you will find our responses 
helpful and encouraging. 
 
Thank you for the work you are doing on this important subject. I look forward to being at General 
Assembly in the summer and hope we shall be able to agree to the apology, confession and practical 
ways of repairing justice. 
 
If I can be of any further assistance, please ���}�v�[�š hesitate to be in touch.  
 

Response 63a 
 
1.  What is your �Œ���•�‰�}�v�•���� �š�}�� �š�Z���� �h�Z���[�•�� �Á�}�Œ�l�� ���v���� ���v�P���P���u���v�š�� �Á�]�š�Z�� �š�Z���� �>���P�����]���•�� �}�(��

(transatlantic) Slavery as outlined in the video presentation and consultation overview 
paper? 

�x We learned a lot about the issues which were successfully brought into current times 
�x �t���� ���‰�‰�Œ�����]���š������ �š�Z���š�� ���o���u���� �Á���•�� �v�}�š�� �o���]���� �}�v�� �}�µ�Œ�� �P���v���Œ���š�]�}�v�� ���v���� �Á���� ���P�Œ������ �š�Z���š�� �Á���� �����v�[�š��

change the past but we can change the future for example the way we speak, changing our 
culture  

�x We felt the video (and Karen in particular) is very inspirational 
�x We support the aspiration to be actively anti-racist 
�x We have a direct connection with David Livingstone and the work being carried out at the 

Livingston memorial in Blantyre which is seeking to develop his legacy as a pioneer against 
slavery 

�x Our towns are mostly wh�]�š���U���}�µ�Œ�����}�v�P�Œ���P���š�]�}�v�•�����Œ�����í�ì�ì�9���Á�Z�]�š���U���‰���}�‰�o�������}�v�[�š���š�Z�]�v�l���}�(���Œ�����]�•�u��
as an issue, none of us have direct lived experience of racism but the primary school in 
Glasgow where one of our members is a senior teacher has 23 first languages within the 
school community so Scotland is changing and we need to unpick the casual racism which 
pervades society/language. 

�x We are far more conscious now of our privilege as white members of the community. We 
need to use our privilege to advocate for others and seek justice 

�x We must also own the shame of the legacy of slavery that Prince Charles, and Prince William 
has spoken of today in Jamaica 
 

2.  How do you feel about the proposal for the URC to offer an apology for transatlantic 
slavery and its continuing legacies? And what is your response to the draft Apology and 



Confession proposed by the Task Group? 
�x We think it is right to offer an apology and we felt the draft was well composed 
�x We think it is right to not only apologise but also to make our confession. Faith cannot be 

separated from our actions or failure to act.  
�x Action must follow an apology and confession 

 
3  How do you feel about the proposal for the URC to offer some form of reparations 

(repairing justice) in relation to the legacies of transatlantic slavery?  
�x We think that reparations should be made though we found it more difficult to think about 

what this might include 
�x We thought that supporting ways to ensure that everyone throughout the world had access 

to covid vaccination was a way of repairing justice as the global south, including Africa and 
the Caribbean, has been disproportionately affected by covid 
 

4.  What specific ideas for repairing justice would you like to see implemented in your local 
community (and/or beyond)? 

�x We thought that in our pastorate we could educate ourselves more about the issues and 
�‰���}�‰�o���[�•�� ���Æ�‰���Œ�]���v�����•�X�� �t���� ���}�µ�o���� �•�Z���Œ���� �š�Z���� �À�]�����}�� ���š�� �š�Z���� �v���Æ�š�� �:�}�]�v�š�� �W���•�š�}�Œ���š���� �•���Œ�À�]������ �]�v��
Hamilton and hear more about the legacy work taking place at the David Livingstone 
memorial 

�x �t���������v���µ�•�����š�Z�����>�]�À�]�v�P�•�š�}�v�����u���u�}�Œ�]���o�����•�������Œ���•�}�µ�Œ�������}�v���}�µ�Œ�����}�}�Œ�•�š���‰�X���Z�]�P�Z�������[�•���(���o�o�}�Á�•�Z�]�‰��
�P�Œ�}�µ�‰���]�•���P�}�]�v�P���š�Z���Œ�����(�}�Œ�����v���}�µ�š�]�v�P�����v�����Á�����Z���À�����µ�•�������]�š�����•�������À���v�µ�����(�}�Œ�����o�����Œ�•�[�����Á���Ç�������Ç�•���]�v��
the past 

�x We can use our links with our Beavers, Cubs and Scouts to encourage them to think about 
the language they use especially on social media, and developing an anti-racist culture. We 
could use this as a theme for a future Founders Day service 

�x We have had a visitor to the church who is now living in East Kilbride who comes from Ghana. 
We want to continue welcoming him to the congregation and hope that in time he would be 
willing to share his experience of living in London and then East Kilbride with us. 

�x We recognise that self-awareness is very important and that though global societal change 
is necessary we can all do a small bit to make a difference.   
 

 

Response 64 
 
The response to the consultation is as follows 
1 . The Elders would like to thank the Task Group for its detailed response to this issue.  
2. The Elders agree with the draft apology. 
3. The Elders feel that reparation for actions taken so long ago are difficult to determine and 

are dubious about how useful they can be as a healing tool. 
4. The Elders do not have any specific ideas for repairing justice but feel that education is 

important in fostering equality in society, 
 



Response 65 

 

As the consultation period ends, I wanted to state my own response to your proposed Confession 
and Apology for Transatlantic Slavery and the benefits that members of our churches have 
historically drawn from it. The concise version: I endorse the statement and hope that the 
resolution will pass General Assembly this summer. 
 
I think the case made in the Consultation Overview is unanswerable. The human horror of the 
"triangular trade" created within the British Empire, with the profitable support of many 



they routinely face, or the advantages that I have unwittingly enjoyed. For decades I have espoused 
the "right causes"; I have considered my3n72.024 741.7 Td [(t)5(h)-4(e)]TJ ET Q q 0 0 595.32 841.92 023.1.92 re W90* n 23nn BT /TT0 12 Tf 276.05 758.52 Td ( )Tj ET Q q 0 0 595.32 8Td (I)Tj ET sidered



church or society, past or present. I leave my words as they are in an admission that it is so easy to 
slip into racist assumptions, even when you are trying to speak against racism. I am a work in 
progress. So is the Church. 
 
Thank you for your part in lifting the scales from our eyes (my eyes) and for leading us (me) in this 
painful but necessary process. I hope your work will come to fruition at General Assembly and 
beyond. 
 
Response 66 
 
(Our church) has a diverse congregation from a range of countries around the world with a wide 
range of theological perspectives across the congregation.  The local environment is probably best 
characterised as suburban rather than an inner-city location. We have an active social programme 
including work with children and families from the local area, management of a contact centre for 
separated families running every week, meals and social activities for older people, an active 
ecology group, a Faith in 

group,



structures are shaped by the past which includes the heavy involvement of business in our country 
in the slave trade and therefore that our country has prospered on the back of the slave trade and 
that, as a result, we are the beneficiaries  



Missionary Society and other groups, did make a positive contribution to social development in 
many places. We recognise the active debate about the extent to which colonialists and 
missionaries suppressed indigenous cultures and traditional caring arrangements and the 
importance of decolonialising many educational curricula and cultural assumptions. However, this 
should not detract from the immense benefits of the provision by churches of health and education 
services for many populations around the world and the bringing of the gospel message of our duty 
to live by �'�}���[�• love and respect for all people equally. Of course, the fact that this principle was 
not applied to enslaved people is all the more shocking. 
 
Our responses to the following questions are briefer, taking note of the arguments and analysis set 
out above. 
 
2 How do you feel about the proposal for the URC to offer an apology for transatlantic slavery 

and its continuing legacies? And what  



generations.  We also acknowledge that receiving countries in the Caribbean and sending countries 
in Africa have suffered not only through slavery but also changing trading patterns, which are 
driven by international bodies such as the World Trade Organisation and European Union which 
are dominated by the privileged developed economies.  As a church which strongly supports 
Christian Aid and other aid organisations and has given significant grants (as a proportion of our 
resources) to projects in Africa, we have accepted our responsibility to share �'�}���[�• resources and 
to promote respect and equality. 

In a sense, the harm done is so great that any financial reparations could be seen as insulting. On 
the other hand, we recognise that those affected are seeking not only an apology but something 
more tangible. 

We accept a duty to promote equity and fairness in the distribution of economic resources and 
wellbeing but are troubled by the impossibility of quantifying what reparations should troubled

 

of

 
but



who are not responsible for those problems. 

The consequences of an unfair and unequal world are affecting everybody.  We know the research 
which demonstrates convincingly that the more unequal a society, the greater the incidence of all 
kinds of social problems, including crime, violence, marital breakdown and anti-social behaviour.  
These problems frequently (but not always) relate back to the consequences of slavery. The debate 
about how best to respond will not be resolved quickly. 

The church has a moral and inspired duty to engage in these challenging debates, difficult and 

 



community (and/or beyond)? 

The village where we are situated is predominantly a community of white people �Y we thought we 
could do some work on understanding racism.  Raising the issue, making thought provoking 
literature available, enabling conversations around the attitudes of white people who rarely see 
or understand racism �Y and conversations around what �Z���]�À���Œ�•�]�š�Ç�[ and �Z�]�v���o�µ�•�]�}�v�[ mean. We 
thought a conversation that aims to engage with people in our village around these issues would 
be good. 
 
Response 68 
 
At the elders meeting, this matter was fully discussed with everyone having sight of the 
consultation documents a month beforehand. Below are the points raised from the discussion. 
 



torture...? 
 
 
2. How do you feel about the proposal for the URC to offer an apology for transatlantic slavery 

and its continuing legacies? And what is your response to the draft Apology and Confession 
proposed by the Task Group? 

 
In general, we are



 
4. What specific ideas for 



Response 71 

1. What is your response to the �h�Z���[�• work and engagement with the Legacies of 
(transatlantic) Slavery as outlined in the video presentation and consultation overview 
paper? 

This work, presentation and consultation is long overdue, with the Baptist Union having 



www.jstor.org/stable/44144422 14/4/22) 
 

Under this system a large number of Indian indentured labour immigrated to Fiji and other Pacific 
Islands that were colonised in an aim of exploiting their natural resources and hand in hand with 
the evangelisation of the indigenous peoples. 
 
With indentured labour being a part of the definition of modern slavery, we would therefore ask 
whether the URC can include other colonised nations in their apology and confession into concrete 
actions of �Z�Œ���‰���]�Œ�]�v�P �i�µ�•�š�]�����[ and so contribute to the prophetic work of �'�}���[�•

theof



that all young people in general and young black people in particular, can experience what Jesus 
promised, �Z�/ have come that you might have life, life in all its fullness �Z�X��Where young people 



Response 73 
 
Our Elders Meeting on Friday 25th March gave consideration to the papers sharing the information 
on this topic. 
 
As indicated in the 1st paragraph of the consultation document, there is awareness of recent events 
which have highlighted the issue of all aspects of discrimination which have arisen from a variety 
of ages, generations and situations. We are in common with those who deplore the spread and 
continuity of the many ways in which individuals or groups continue to be disadvantaged or are 
put at risk. 
 
Groups and government responses have resulted in a variety of reactions to historical events. 
Some have taken extreme action in banning, disowning, destroying or apologising for the events 
of the past. Care needs to be taken that history, and current events, are noted and understood in 
the light of circumstances of the time. Events of history need to be used as a guide for the present 
and future and should not be changed or deleted to suit current thinking.  
 
Elders were mindful and concerned about the present-day problems of the many forms of 
injustice, recognising that this was evident beyond issues of colour. This we thought to be of 
greater significance than apologising for the actions of past generations. 
   
The consensus of opinion was not to support the idea of an apology. 
 
Response 74 
 
The documents regarding Legacy of (transatlantic) Slavery were circulated to Elders and 
���}�v�•�]�����Œ���������š���š�Z�������o�����Œ�•�[���D�����š�]�v�P���Z���o�����o���•�š���Á�����l�X   
Following initial discussion I read out comments prepared by an Elder, who was unable to attend 
this meeting, i



another, and we are given no credit for the good we have done in spreading liberal democracy, 
freedom of speech and religion.  
 
Slavery is an atrocity, but one committed throughout history by every civilisation (including the 
black kingdoms of West Africa who built their economies around it), until the first country in the 
his





One person said it is a racist society and where people ignore the past and pretend we are not 
racist. 
Another spoke of a veneer of tolerance where the problem is ignored and we make ourselves feel 
better. 
There is a need for more laws to reduce discrimination. 
�Z�t�Z�Ç���]�•���š�Z�����h�Z�������}�v�����v�š�Œ���š�]�v�P���}�v���š�Z�����]�v�i�µ�•�š�]�������}�(���•�o���À���Œ�Ç�M���d�Z���Œ�������Œ�� many other injustices: race, 
�Œ���o�]�P�]�}�v�U���•���Æ�U�����o���•�•�U���‰�}�À���Œ�š�Ç�[ 
 
2.  How do you feel about the proposal for the URC to offer an apology for transatlantic slavery 
and its continuing legacies?  And what is your response to the draft Apology and Confession 
proposed by the Task Group? 
 
Someone said that there were aspects about offering an apology which made them uncomfortable 
when we as individuals are not directly responsible.  The person felt a deep regret for what had 
happened but felt it was not something for which an apology was appropriate. 
Someone spoke of the problems of big businesses �t Nestle, for example, in the cocoa world and 
the importance of Fairtrade.  Within churches people seldom consciously opt for Fairtrade. 
One group did not have a problem with the statement of apology but thought it was long-winded 
and wordy. 
Someone thought the apology should be more precise. 
�Z�d�Z���Œ�����]�•���‹�µ�]�š���������o�}�š���}�(�����µ�‰�o�]�����š�]�}�v���]�v���š�Z�������‰�}�o�}�P�Ç�[ 
�Z�t�������P�Œ�������Á�]�š�Z���š�Z�����•�‰�]�Œ�]�š���}�(���š�Z�������‰�}�o�}�P�Ç�[ 
Someone said that the apology is fine but it has to be backed up with action. 



�Z�t�Z���š�� �����}�µ�š�� �š�Z���� �t�]�v���Œ�µ�•�Z�� �‰���}�‰�o���� �Á�Z�}�� �Á���Œ���� �•���v�š�� �������l�M�[�� �Z�^�Z�}�µ�o���� �š�Z���Ç�� ������ �}�(�(���Œ������ �š�Z���� ���Z���v������ �}�(��
�Œ���š�µ�Œ�v�]�v�P���š�}���š�Z�����h�<�M�[ 
�Z�t���������v���Œ���]�•�������Á���Œ���vess of and support refugees and asylum seekers locally �t we are trying to do 
�š�Z�]�•�����š���š�Z�����u�}�u���v�š�[ 
�Z�����µ�����š�]�}�v���t �����µ�����š�]�}�v�J�[ 
 
Response 76 
 

The Church Meeting considered the Legacies of Slavery Task Group Report and watched the video 
on 22nd May 2022. 

This was a difficult subject for us as most members had not given a lot of thought to the Atlantic 
Slave Trade and as there is not a large Afro Caribbean population in the North East our contact 
with people of Afro Caribbean descent is very limited. 

During the discussion it became apparent that perhaps most of us did not appreciate the hurt still 
felt by Afro Caribbean peoples due to the Atlantic Slave Trade and the importance they give it to 
developing racist attitudes apparent today. 

The discussion took in the use of language and common terminology that means different and 



�x Several Elders struggle with the concept of apologising for something that others did before 
you were even born. What does 'apology' actually mean in such circumstances? 



give this the due diligence and prayerful consideration that it needs. 

�x We agree that in order to give this the full and proper consideration needed then churches 
need more time and more support/resources to understand the issues at hand and the 
potential responses or actions needed thereafter. 
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No more the London Missionary Society, dispatching missionaries from our corner of Europe to 
promote a theology and culture consistent with the notion of the European ���Z�Œ�]�•�š�]���v�]�š�Ç�[�• 
superiority; instead a partnership recognising the mutual validity of reformed theologies and 
practices around the world. 

 
That transformation itself signalled a transition from old to new: an admission that the old ways 
had outlived any validity and must be forsaken decisively and symbolically as well as structurally 
and functionally. It meant changes in the way ���t�D�[�• efforts are financed and organised: in its own 
way a strand of reparation as it is impossible to recognise the activities and achievements of 18th 
and 19th century missionaries without seeing how much of their access to territories depended 
on, and was identified with, the European imperial imperative: something the missionaries 
themselves were not shy to record. 
 
An apology from the natural descendants of the old �Z�u�]�•�•�]�}�v���Œ�Ç�[ denominations would from a vital 
part of a status quo which has, for over nigh on half a century, recognised just how mixed were the 
blessings those missions brought. If we are to rightly value the theologies and liturgies we inherited 
from our reformed forbears, we must accurately place ourselves as well as those forbears in rightful 
context. 

 
For some, this orientation should stop short of apology. Even some who 



 
Some appear to nurture the notion that there is a place for them at a �^�š�}�‰ �š�����o���_ from which others 
are excluded. That �Z�š�����o���_ is seen as the rightful place for those who never need to apologise for 
their actions: a place that confers a �Z���Œ�}�]�š du �•���]�P�v���µ�Œ�[ which excuses actions which would be 
unforgivable in those of lesser status. It begets plausibly-phrased but contradictory and bogus 
arguments such as: 
 

�x �^�K�š�Z���Œ empires did it �Y�_ (while cherishing the singular status of the Greatest Ever Empire) 

�x �^�t�� also did a lot of good �Y�_ (referring to actions which were designed and 

�x carried out purely for the benefit of 







The group was primarily concerned about 



Whilst we have not spent time analysing in detail the �Z�>���P�����]���• of �^�o���À���Œ�Ç�[ document some issues 
do come to mind. 
The opening of the document is in danger of stereotyping. Black British colleagues rightly complain 
about the way in which the portrayal of �Z�•�µ�������•�•�(�µ�o�[ Black people is in terms of their being 
footballers and athletes. One recognises that the point being made is that they are well received 
when successful but condemned if there is no success. 
 
Concern was expressed that the documents focus essentially on chattel slavery in its Afro-
Caribbean and Afro-American context with the implications of such slavery for the UK. Whilst this 
is the essence of the LoS Task �'�Œ�}�µ�‰�[�• concern, and rightly so, we would seek an acknowledgement 
that slavery is to be found expressed in different ways in different contexts. To say that slavery 
had not been practised in the Indian sub-continent is quite simply not the case. Granted it was not 
practised in the same terms, but slavery it was, and in some cases economic slavery continues. 
Do we need greater honesty with regard to the position of the predecessor bodies of the URC? 
Whilst the LMS was not financed by slavery as was the SPG �~�h�^�W�'�[�•�� �(�}�Œ���Œ�µ�v�v���Œ�•�U one has to 
recognise that the Congregational Union was sometimes significantly supported by the Wills family 
of Bristol when funds ran short. Best not to paint too rosy a picture. As is written we are heirs of a 
racist past. 
 
How does one sum up the conversations we have had thus far? 
 
There is no doubt that the group were convinced of the need to recognise past evil and that our 
generation has benefitted by slavery. Would the group endorse the draft apology? That would 
probably be difficult to answer. Greater clarification is needed regarding the nature and meaning 
of the word apology and the question of to whom the apology is to be given. 
 
That said, the group members were convinced of the need to recognise the evil of the past, the 
continuing insidious nature of racism and the need to repent, where repentance is reflected in a 
determined struggle against racism in all its forms and both in the individual and the collective in 
whichever institution it is to be found. 
 
Dominant in our thought was that it is to the future we should turn our thoughts and actions. Dr. 
Phyillis Felton, pastor of a Black congregation, whose "parent" church endorsed a "separate until 
Blacks equate" philosophy in the 19th century, told representatives of both congregations, the 
Black church and the White church, that whilst racism is a "reference point in our respective 
histories, it is not our residence �t we are moving on." That sense of the search for and commitment 
to, a strategy

residence

 

 
our

 
 

 
is

 
the

 

sense

 



I concur with what has been said above. I would add that the document that is commonly referred 
to as "Draft Apology and Confession" uses "apology" twice, once in the third solid bullet of the 3rd 
major paragraph: "offer our apology to God and to our sisters and brothers in Africa . . ." and again 
in the second open bullet in the third major paragraph. In the latter case, it 



�x "recommit ourselves to walk together in the Spirit of Christ" etc. 
 
Where is the Trinity? Where is the resurrection? This document idealizes our human capacity to 
grieve, confess, or work in its aspiration to be just. In fact, I wonder if there isn't a theology of the 
cross at work here, but without resurrection. Some Black theologians in the US have been 
particularly critical of theologies of the cross, arguing that, "Jesus didn't stay on the cross" �v  the 
assumption of any theology that over-extends the meaning of the cross leaves him there, crucified 
but not risen. The document needs the new creation. At present, without the new creation, it 
leaves us with our failures (legacies) and our work assignments but no substantial glimpse of God's 
future in-breaking reign. 
 
Response 82b  
 
Background:  we engaged with the question at a personal/human level, took the temperature 





�x It must be made accessible to the people who need to see/hear it. This means it should be 
produced in different languages and formats. 

�x We liked that Prince Charles was so open and spoke so strongly �t but recognise that he is 



Many thanks for the chance to have these initial conversations and I look forward to using the 
resources that come from our ongoing work on this matter. 
 



I do not try to recount a complete history, the available facts are on open record. But a fact-based 
�‰���Œ�•�‰�����š�]�À���X�� �/�� �µ�•���� �š�Z���� ���}�o�o�����š�]�À���� �Z�Á���[�� ���������µ�•���� �/�� �����o�]���À���� �š�Z���š�� ���o�o�� �}�(��us in Britain today share the 
Legacy to a greater or lesser degree. 
 
The management of a global empire and the capital and culture that linked it demanded the most 
efficient methods available for administration, cultivation and collaboration. Whole cultures and 
traditions were forever altered so that our wheat and fish could be Canadian, our tea could be 
Indian (or Kenyan), our rum Jamaican and our potatoes Irish.  
 
The price paid was to sear our collective conscience by romanticising or looking the other way from 
the human suffering necessary: soldiers, sailors, slaves, field and factory workers; and refugees 
from famine, war and oppression.  
 
�t�����Á���Œ���v�[�š���š�Z�����(�]�Œ�•�š���}�Œ���}�v�o�Ç���o���Œ�P�������u�‰�]�Œ�������µ�š�U�����•���/���Z���À�����������v���š�}�o�����Œ���‰�����š�����o�Ç�U���Á�����Á���Œ�����š�Z�����(�]�Œ�•�š��
global empire and 



Our best minds rose to the challenge and established the myth of white supremacy. After a time, 
it would be all they knew. Even our own John Williams wrote about using the paraphernalia of 
English High Tea as a gateway to creating the kind of converts he could recognise as Christian. 
 
The size of the slave-based economy left few other credible avenues for investment. The wealth 
generated - 



It is not a new concern: it predates the current project by many decades.  
It resonates with post-war concerns that, for better and worse, led to the creation of modern Israel 
and other reparations. But we are not being asked to create a nation, just to openly identify with 
those most disadvantaged by the source �}�(�� �}�µ�Œ�� �v���š�]�}�v�[�•�� ���v�Œ�]���Z�u���v�š�� ���v���� ���}�u�u�]�š�� �}�µ�Œ�•���o�À���•�� �š�}��
against repeating the evils of the past. 
 
So why not?  
 



 
Second, if �Á���[�Œ�����o�}�}�l�]�v�P���������l through the centuries, should we really single out just our failures to 
treat ethnic

weif   if 



Also �t a thought regarding reparations �t I had an idea about this: could the URC nationally 
commission a black artist to produce an artwork (sculpture maybe) that could be displayed in or on 
the city centre URCs in Bristol and Liverpool (as the main slave ports) as a permanent reminder 
never, ever to take this path again �t and to counteract the status of slave owners. 
Then maybe smaller reproductions could be made and sold to churches and the profit invested in 
anti-racism education. 
Just a thought.  Grace and peace 
 
 


